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Shouldn’t we haveareal core
curriculumat Franciscan University?

by Dr. John Crosby

| am at present hard at work with my
colleagues on the question of the core cur-
riculum: dowehaveone? should wehave
one? which one? Let metell you how |
answer these questions.

You may wonder why | address the
larger University community with my
thoughts on the core curriculum. Is this
not a matter for the faculty and its com-
mittees? By no means! We of thefaculty
need to know how the core curriculum has
been working for students and alumni. |
chair the Educational Planning Commit-
tee, which is supposed to lead the faculty
examination of the core curriculum, and
eventually to bring some proposal to the
faculty for avote. Your reactions to the
argument that | am about to make would
be extremely helpful to usin our delib-
erations.

The following remarks are bound to
seem too negative, but | have areason for
taking this approach. | have found that
most studentsand alumni will not, ontheir
owninitiative, voice any concern withthe
corecurriculum, but | havea so found that,
once certain problems are pointed out,
most of them will agree that the core cur-
riculum isindeed seriously deficient. So
| see no point in speaking for the status
guo, which most are content with anyway;
| want instead to issue a challenge to the
status quo, and to seeif | amright in think-
ing that most students are very receptive
to this challenge.

Let me say right from the start that |
do not seeit asthe main deficiency of our
general education requirements that we
require only 48 hours. You may be sur-
prised to know that this is below the na-
tional average of 52 and is also well be-
low our sister institution, St. Francis Col-
legein Loretto, which has a core curricu-
lum of 60 hours. But my concern at
present is only with the coherence of the
48 that we offer.

From now on | will in these remarks
make a point of not speaking of our core
curriculum, for I do not think that we have

acorecurriculum. Inmy opinionthisterm
should be reserved for a system of desig-
nated courses required of all studentsina
definite sequence. Franciscan University
once had acore curriculum; corecurricula
are being restored in many universities at
present; but we do not have one in this
sense of the term. What we have is gen-
eral education based on distribution re-
quirements.

Let me draw attention to what seem
to mefour main deficienciesin our present
system of general education.

Corecurriculum continued on page 8

NFP, by itself, doesnot compromisethe

marriagevocation

by Kathleen van Schaijik

Not so long ago | read (in a Couple-
to-Couple League newsletter) an inter-
view with a Catholic gynecologist who
had decided to stop prescribing artificial
birth control to his clients and move his
practice to an area with a large Catholic
population. It wasamoving testimony of
personal courage and integrity, and of the

moral and spiritual benefits of avoiding
birth control.

In the course of the interview this
doctor made a broad distinction between
two types of Catholic families he encoun-
tered in his practice: those who, he said,
use Natural Family Planning (with seri-
ous reason) and had small families, and
those he called “ providentialists’, that is,

NFP continued on page 10
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Why the Concourse; Why now?

It doesn't take along acquaintance with Franciscan University to
notice the unusually high degree of interest people associated with her
takein her welfare. Consider, for example, theintensity and variety of
opinions continually whirling in the atmosphere here: we should be-
come more serious academically; we should be careful not to lose our
distinct emphasis on Student Life; we should be loyal to our “charis-
matic roots’; we should move toward a more traditional spirituality;
we should be more Thomisticin our Philosophy Department; we should
make our Philosophy Department the American center of Realist Phe-
nomenology; graduation should bein the tent; graduation ought not to
be in atent; secular rock music has no place here; we have too many
rules stifling students’ individuality; we should expand our outreach
ministries; we should cutback on outreach and re-focus on
academics...And the list goes.

We think it high time the University had an open forum for the
intelligent and courteous discussion of these and other issues affect-
ing our life—and not only our life here, but issues concerning Catho-
lic culture in general, such astherole of the fine artsin human civili-
zation, or the place of religion “in the marketplace”. As we see it,
suchaforumisanintegral part of the mission of any university, and of
a Catholic university in particular.

Accordingly, we proudly launch this, the University Concourse,
an independent, bi-monthly journal of opinion, designed to encourage
fruitful discourse among the members of our University community.

One of the principles undergirding the Concour se endeavor isthe
ideathat the truth about the mission and identity of our University (or
about Catholic culture) is not the property of any particular “ party” on
the campus or in the Church; it is not something simply revealed and
then either revered or resisted. Rather, itis, at least in part, something
forged, by the coming together (even the occasional butting together!)
of many minds, and by the exertions of individuals acting more or less
inconcert with the DivineWill, and according to their own “best lights”.
Even the doctrines of our Faith, though given to the Church once and
for all, were not given in finished form, but rather as “ seeds’, so that
our understanding of them has been emerging only gradually across
centuries of Christian experience and through the medium of human
reflection and debate. Even more, then, will more properly “human
truths” need to be hammered out in “the arena of ideas.”

Needless to say, it isinevitable that even the most loyal and re-
spected members of our community will disagree with each other on
occasion and on various matters—even passionately disagree. But dis-
agreement need not imply discord; nor does it entail a betrayal of our
Christian duty to“ be of onemind”. Wethink rather that honest debate,
provideditiscarried oninaspirit of charity, isone of the natural ways
that unity of mind is achieved. Furthermore, if our disagreements are
not worked out in an upright, university-like manner, they will tend to
fester, creating a spirit of mistrust and prejudice in our midst, polariz-
ing the campus, and undermining our communion.

With this in mind, and in keeping with the “communio” theme
selected by our President, Father Michael Scanlan, for this year, we
have named our journal the University Concourse, denoting a place
where minds can meet, where thoughts can be aired, where particular
views can be expressed and challenged, where understanding can be
expanded and deepened, and where consensus can be built—all for
the sake of cooperating with each other in advancing the Kingdom
and the welfare of this marvel ous University

L et ideas converge and Truth emerge! And to God beall theglory.
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What 1IsOpusDea andWhat Role Does
It Play at Franciscan Universty?

by Richard Gordon

FOUR YEARS AGO, WHILE A FRESHMAN AT FRANCISCAN UNIVERSITY, A
FRIEND INTRODUCED ME TO THE SPIRITUALITY OF OPUS DEI, AND THIS
WAS UNQUESTIONABLY FOR ME A MOST PROVIDENTIAL ENCOUNTER.

| have kept in close contact with “the
Work” (asit isoften called by many of its
members and associates) ever since my
first formal introduction. Subsequently, |
have developed close friendships with
many members of Opus Dei and even
closer friendships with fellow students at
the University through this common inter-
est in a common, some might say a quite
“ordinary”, spirituality.

Nevertheless, despite the numerous
spiritual benefitsit conferson so many, there
isperhapsno organizationwithin the Church
today that has been the focus of as much
confusion and misunderstanding as Opus
Dei has been inits short 68 year history.

On the one hand, Opus Dei has re-
ceived the unabashed praise of every pope
sincePiusXIl. InMay of 1992, Pope John
Paul Il beatified its founder, Blessed
Josemaria Escriva before some 300,000
people in St. Peter’s Square, and on nu-
merous occasions he has praised “the
Work” for its service to the Church in fos-
tering the dignity of the lay vocation as a
genuine and authentic path to sanctity.

At the same time, Opus Del has had
its share of detractors. The vast mgjority
of these come “from without”, i.e. from
people outside the heart of the Church, who
ridicule Opus Del simply because of its
doctrina orthodoxy and itsmoretraditional
type of Catholic piety. This form of “bad
press’ does not concern me. Any person
or community who lives out the Gospel
faithfully will inevitably become a “sign
of contradiction”. Franciscan University
isitself asign of contradiction for the very
samereason. Inthiswefind apoint of com-
mon ground (at least aground for common
critics) between the spirit of Opus Dei and

the mission of our University.

Thereare, however, other murmurings
against Opus Dei, coming not from those
disgruntled about the demands of ortho-
doxy, but rather from faithful Catholics.
Even at thisUniversity, | have seen people
react with hesitation or suspicion at the
mere mention of Opus Dei. Thisissome-
what understandable. Opus
Dei has often been accused
of being aclandestine orga-
nization; of being elitist in
nature; of ambitiously seek-
ing positions of power

..thesmall
sufferings

most helpful to say that, fundamentally,
OpusDel isa*“spirit”, aspirit which ani-
mates al that a member does in his life.
Thereisnothing so mundane about our day
to day livesthat can't, with asupernatural
purpose, be made holy. An hour of study,
a game of football, cleaning dishes—the
small sufferings of each day done or en-
dured with love, provide us
with the means for our own
sanctification. It is not just
the expressly religious di-
mension of our lives (attend-
ing Mass, praying therosary,

withinthe Churchandinthe of each day doing spiritual reading etc.)
world. which makes us holy, but

Had | heard such accu- done OI'. rather everything, every
sations before experiencing enduredwith minute of our day provides
it for myself, | too would . uswith anew opportunity to
have approached it with love prOVI de serve and to please God. In
greater caution and reservar USVVi th the short, the spirit of Opus Dei
tion. However, having is a quest for sanctity,
cometo it with an unpreju- meansfor achieved not by leaving the
diced point of view, | can world, but by working, suf-
now see that such notions our own fering and perseveringinthe
are rooted in misunder-  ggnctification.  world; loving it so much as

standing about what Opus

Dei redlly is. Itismy hope
inthisarticle, firgt, to clarify

some of the confusion surrounding this
unique organization, so that it might berec-
ognized as a work of the Spirit and as a
gift of God to the Church in the
twentieth century, and secondly to com-
ment on the role Opus Dei plays on our
campus and in the lives of those students
who participate in the spiritual formation
which it offers.

What IsOpus Dei?
In answering this question | find it

to transform it for the glory
of Christ. Blessed Josemaria
putsit this way:

“God is calling you to serve Him in
and from the ordinary, material, and secu-
lar activities of human life. He waits for
usevery day inthelaboratory, in the oper-
ating room, in the army barracks, in the
university, inthefactory, in theworkshop,
in the fields, in the home and in the im-
mense panoramaof work. Understand this
well: there is something holy, something
divine, hidden in the most ordinary situa-
tions, and it is up to each one of you to
discover it.”
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A Lay Spirituality

Opus Dei is not areligious order, but
alay spirituality. Today, to speak of alay
spirituality seems like nothing extraordi-
nary, but in 1928, when Blessed Josemaria
founded Opus Dei amidst a climate of se-
vere Spanish clericalism, to speak of a“lay
spirituality” was very close to speaking
heresy.

Many feel that one of the most sig-
nificant achievements of the Second
Vatican Council wasitsrecog-

to be more public about their association
with theWork. They certainly do not hide
their affiliation, but they wear no religious
habit or any outward sign announcing their
membership. They see a less ostensible
but a no less zealous apostolate as being
more proper to their particular vocation.
Their’sis, asthefounder expressedit,
“an apostolate of holy friendship”. By first
becoming a friend to their co-workers,
the apostolate can proceed in avery natu-
ral manner. As a friend,

nition of the universal call to OpUS DG 'S your very lifewill become
holiness. All peoplein virtue awitnessto them; you will
of trﬁ r balptiim r?rie called to presence b(ta'calle;j lg;c()jn for hdﬁ)ti)n
sanctity, “to be holy as your atime of need; youwill be
heavenly Fatherisholy”. The Canhel p asked for advice in uncer-
lay person’spath to sanctity is gimulate tainty. Itisby suchsimple
different from apriest’sor re- and unassuming means
ligiousperson’s, but weareal theaca' that souls are led closer
hoinemarnte o dEMICeOr e of Ope D&
[ [ ife. u |

One of the first things Of the is carried out. It is very
that impressed me about Opus much a grassroots organi-
Dei is the seriousness with auqents’ zation spread by word of
which it takes this universal XM ng as mouth from one friend to

call to sanctity. So much of
the spiritual formation one
receives in Opus Dei is di-
rected along these lines. It

akind of
catalyst ...as

another. A friend of mine
once mentioned the fol-
lowing as a certain motto
for members of the Work,

is very simple and very prac- theUniver- namely, “to do the work

tica. How can | improve in : T N of 3,000 and to make the

this area of my life or in that SltyCOHtln noise of 3.” In other

relationship or in my work uesto grow words, Opus Dei seeks to

as a student? In short, how . be like “leaven” in the

can | better achieve sanctity Intoatrue midst of the world, itself

2: life vyithirrl]_tr;]eéi rocl:uhm- center Of gor:_rllg tr;tlmpst unggttifce(_j'E
ances in which God has . while bearing gr rui

placed me? Cathol IC for the service of God and

The teaching of the Sec- i His Church.

ond Vatican Council seemed IntdleCtual

to confirm what had been the lifeinthis OpusDei and

teaching of Opus Dei since Franciscan Univer sity

1928: The lay vocation is a Country. What has Opus Dei to

vocation to holiness; a holi-

ness attained in the middle of the world
through the ordinary perfection of one's
dutiesin atrue spirit of Christian optimism
and joy.

Itisthedistinctly lay character of Opus
Dei’sspirituality that has, at the sametime,
been the cause of some of the misunder-
standings about the Work. So much is
written about Opus Dei in the Catholic
press that some might expect its members
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do with the Franciscan
University of Steubenville? Inadditionto
misunderstandings about what Opus Dei
isin general, there are anumber of misun-
derstandings about why Opus Dei ison our
campus at all, and questions about its
“hidden agenda”.

First, it should be said that Opus Dei
is not here for the sake of bolstering its
own enrollment. If vocations sometimes
arise as aresult of the spiritual formation

students receive, this should come as no
surprise. But the notion that its purpose
in coming hereisto recruit new members
issimply erroneous. Opus Dei is here pri-
marily to servethose studentswho find its
spiritual guidance beneficial, and to assist
them in their effortsto sanctify their daily
life. Nothing more, nothing less.

It first came here six years ago at the
invitation of several studentswho had en-
countered the Work at home or in other
places, and who felt that the spiritual guid-
anceit offerswould be useful to them per-
sonally. After going through all the proper
channels, (including a meeting with Fr.
Michael), the Work began its apostol ate at
Franciscan University, and it hasbeen here
ever since.

A second misunderstanding comes
from those who would place Opus Dei’s
reason for being at the University within
the context of the charismatic/traditional-
ist debate. Opus Dei isnot here to be pit-
ted against CampusMinistry. Itisnot here
to be a balancing traditionalist influence
on an otherwise charismatic campus. To
suggest thisis to seek controversy where
controversy doesn’tlie. Itistruethat Opus
Dei’sliturgical piety isnot charismatic. It
ismore subdued and much lessexpressive,
but the whole question of liturgical prac-
tice is not really germane to what Opus
Dei isin fact doing on campus.

An Opus Dei priest has said two
masses at the University duringitssix year
apostolate here. These masses were not
offered in any way as acts of protest to the
masses being offered on campus. Rather,
they were offered simply to form acertain
continuity between the priest of Opus Del
and the students he would meet regularly
in spiritual direction. Opus Dei’s activi-
ties on campus have always been pastoral
and not liturgical in nature.

Furthermore, the presence of OpusDel
on our campus should in no way be con-
strued as being in opposition to the work
of the Franciscan TORs, who have been
placedin charge of the spiritual dimension
of our campuslife. The membersof Opus
Dei who come here to give spiritual
direction see their role as one of coopera-
tion with the spiritual formation already
being accomplished here. | know how

Opus Dei Continued on page 11



To Systematize or Not to Systematize:
Philosophy at aCatholic University

by Rebecca Bratten

OF LATE THERE HAS BEEN MUCH DISCUSSION GOING ON, REGARDING
WHETHER FRANCISCAN UNIVERSITY SHOULD FLY THE BANNER OF
PHENOMENOLOGY OR THOMISM IN ITSPHILOSOPHY DEPARTMENT. THIS

is not merely a debate about particular
theses held by these respective school s of
thought; it isas much aquestion of which
of these two schools deserves a position
of primacy at a Catholic institution. | do
not intend to deal herewith the Thomistic
theory of the convertibility of being and
good, nor with the Phenomenol ogical no-
tion of value, nor with any of the other
significant topicswhich are, quiterightly,
uppermost in current philosophical discus-
sions on campus. | prefer here to touch
on the broader, more general (and conse-
guently less clear) aspect of the debate.

Thisaspect can beconsidered interms
of two questions. the first involves the
tendency of many participants in the de-
bate to focus on the systems rather than
onthe particular issues involved; the sec-
ond is the question of whether there ex-
ists such athing asaspecifically Cathalic
philosophy and, if so, what that thing
might be like.

Apart from their particular disputes
with Phenomenologists, Thomists will
typically argue that, as St. Thomas
Aquinas has been the preeminent Catho-
lic philosopher for over 600 years, and as
many popes have declared the study of his
thought essential to any truly Catholic
education, Catholicswho replace hisideas
with those of more recent thinkers, do so
at the peril of both their philosophy and
their faith.

The philosophy of St. Thomas has
certainly been the loyal handmaid of the
Church for ages, and, it may well appear
that the Phenomenologists areirresponsi-
bly and improperly disregarding him. To
many Thomists it seems that the
Phenomenol ogists—adhering to a phi-

losophy which has not even been around
for ahundred years, and wasfounded, not
by a Cathalic, but a secular Jew—are, as
it were, displaying a pernicious irrever-
encetowardswhat Chesterton dubbed “the
democracy of the dead.”

But, Phenomenology, which was
founded by Edmund Husserl at the
beginning of this century, is not so much
a system as it is a method. Thus,
Phenomenol ogists argue, they are not at-
tempting to dispose of or replace St. Tho-
mas, but only to study his thought in a
more philosophical manner—for it is not
legitimate, philosophically, to accept un-
guestioningly the premises of any philoso-
pher, however great he may be.

Among Phenomenologists can be
named such great thinkers as Max
Scheler—whose moral philosophy influ-
enced the thought of John Paul Il—and
Dietrich von Hildebrand, who is consid-
ered by many atwentieth-century Doctor
of the Church.

What | have frequently heard pro-
posed by Thomists, aswhat isintended to
bealiberd and open-minded compromise,
is that while the duty of a Catholic uni-
versity isto teach St. Thomas' thought as
a fundamental basis for further philoso-
phizing, it isalso legitimate to study other
philosophies—after the young mind has
been made secure against their fallacies.

This position | find almost absurdly
unphilosophical. It presupposes that
everything Thomistic isthe truth, and the
only reason for studying other philoso-
phersisto refutethem. Had St. Thomas
taken such an approach—regarding St.
Augustine, perhaps, as the quintessential
philosopher, and never daring to touch

upon the dangerous pagan manuscripts,
except to refute them—he would never
have been “the Angelic Doctor”, but
merely another staid medieval commen-
tator.

The fact is, that in philosophy, it is
not good scholarship to accept uncritically
the work of any thinker—however great
he may be. Evenif athesishasbeen held
for centuriesastrue, it would beirrespon-
sible for ascholar (though not necessar-
ily for alayman) to accept it until he sees
the truth of it for himself.

Regarding the study of St. Thomas, it
is not a thing that can be managed in a
short time, so that a freshman after a se-
mester of indoctrination can say glibly,
“Ohyes, I'maThomist.” And regarding
the study of other philosophers, there is
no reason for ascholar to supposethat they
are wrong unless he can be certain of it
himself. Sometimesitisvery easy to see
the truth or falsity of a given position;
sometimesitisquitedifficult. Inthe case
of St. Thomas, a tremendous amount of
what he has written appears to be undeni-
ably true; however, | would say the same
of von Hildebrand. | would predicatein-
falibility of neither.

| would not, however, take the posi-
tion of some Phenomenologists, who
scorn all systematizing and regard
Thomism as outdated. Such a position,
while perhapsmore conduciveto origina
thinking, is nearly as unphilosophical as
that of the encyclopedic Thomists. It, too,
is decidedly irresponsible, and denotes a
lack of sobriety which does not befit the
scholar. If the other position triesto find
an easy way out by getting rid of original
thought, this position triesto find an easy
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way out by getting rid of the drudgery of
research. | have often seen instances of
students—generally former Thomists—
who cling to the thought of von
Hildebrand with as much unreasoning
dogmatism as that which they displayed
in their rejected philosophical past. |
doubt whether either St. Thomas or von
Hildebrand would take much delight in
this situation

Asis often the case, the
correct position isthe happy
medium. It isunphilosophi-
cal to indulge in premature
systematizing, and danger-

ACatholic
who

exhortation which bears much weight in
the field of theology, but as regards phi-
losophy, the distinction between disci-
plines will be destroyed if premises are
brought in that are not supported by rea-
son or experience. However, philosophy
has as its object pretty much everything,
so thereisno reason why we may not phi-
losophize about what has been said in the
field of theology.

AsCatholics, we
are more keenly aware of
the importance and signifi-
cance of these matters, and
thus can see quite clearly

ous to assume that system I I their worthiness as philo-
has no place in philosophy. phl l O&)phl &S sophical objects. Therefore,
Philosophy begins, not with will allow | answer to the aforemen-

the memorization of a sys-
tem, but with the wonder at
and opennessto reality—the
willingness to let things be
themselves, and to unfold
their inner wealth and sig-
nificance. It is only after-

himself to

be guided,

personally,
by the

tioned objection: 1) Inso-
far as St. Thomasisagreat
philosopher, he deservesto
bestudied, and insofar ashe
isagreat Catholic philoso-
pher, we as Catholics ought
to have a particular interest

warorllsthat one t-rlnatye;IT_egi nto truths of :_n hi )T|l| | 2) hAt tgg time of
synthesize, intherealization . . €0 , the predominant
that all truths are compatible h| Sfal th, philosophical schools were
o e ot T utwill never o o Koot e,
independent of all our con- bl ur the comeinto existence. Surely
siderations—a kind of eter- - - . the Pope would have been
nal system, the entirety d| stinction no less pleased with the ef-
of which can only be known between the fortsof von Hildebrand than
by God. L. he was with those of Tho-

If ever aphilosopher has disci pllneS. mas. Therefore, | do not

come to the point where he

thinks he has seen and com-

prehended infinity, let him be reminded
of that famous and true statement from
Shakespeare’s Hamlet: “there are more
things in heaven and on earth...than are
dreamt of in your philosophy.”

In response to this, a Thomist might
answer that my observations are al very
well for amere secular student of philoso-
phy, but that our duty as Catholic philoso-
phersisrather different. Hemight remind
me that in his encyclical letter Aeterni
Patris, Pope Leo X111 urges Catholic phi-
losophers to “restore the golden wisdom
of St. Thomas Aquinas, and to spread it
far and wide for the defense and beauty
of the Catholic faith...”*

Now, thisis strictly speaking an
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see that we as Catholic phi-

losophershaveto regard our
duty asbeing fundamentally distinct from
those of other philosophers, although it
does not follow from thisthat they are on
al levelsidentical.

This brings us to the second topic of
discussion: whether there is such a thing
as a specifically Catholic philosophy. |
would answer that, in the primary sense
of philosophy, thereisnot. Thereis phi-
losophy—an autonomous discipline the
object of which is al of reality, and the
final end of which is truth; it is carried
out according to its own methods and
laws—and there are philosophers.  Phi-
losophers have their particular systems,
schools, methods, or ideas, which may or
may not be in accordance with the truths

of the Catholic Faith. Thus we call von
Hildebrand and St. Thomas Catholic phi-
losophers, in the secondary sense of the
term.

A Catholic who philosophizes has a
particular understanding of the relation-
ship between philosophy and theology,
which a secular philosopher might not
have. Heis aware of a whole realm of
reality, available for philosophical analy-
sis—the realm of faith and religion. He
a so understands philosophy inlight of its
secondary role ashandmaid of theology—
not as a slave, who is defined as a mere
extension of his master’s will, but as a
handmaid, who serves freely, and yet has
alife and independence of her own, apart
from that of her mistress. A Catholic who
philosophizes will allow himself to be
guided, personally, by the truths of his
faith, but will never blur the distinction
between thedisciplines. Thisisnot awild
and daring flight beyond the bounds of
orthodoxy: weknow that al truthsarein
harmony, and thus need not fear that our
philosophizing will yield anything which
does damage to our faith.

As long as Franciscan University is
true to this understanding of philosophy,
it will err neither on the side of extreme
conservatism nor that of extreme liberal-
ism. Those who are involved in the de-
bate over Thomism and Phenomenology
should continue to discuss problems and
exchange ideas, in order to sift out the
truths from the falsehoods, and to do all
in amature and charitable manner.

Moreover, it isimportant that we re-
member philosophy is not a quest for a
system, but aquest for Truth. Inthewords
of the Angelic Doctor: “The intellect’s
end and good arethetrue, and itslast end
is the first truth. Therefore the last end
of the whole man and of al his deeds
and desires is to know the first truth,
namely, God."?

Rebecca Bratten is a graduate student in
the University’'s MA Philosophy program.

1Encyclicd Letter of PopeLeo X111 Aeterni Patris,
St. Paul Books and Media

2 Basic Writings of &. Thomas Aquinas, Volume
I1, Ed. Anton C. Pegis, Copyright 1945, Random

House



“Preach Out” beatsout prgjudice

by Katherine E.M. DeLine

| WAS RAISED IN A STAUNCHLY CATHOLIC FAMILY. OUR FRIENDS WERE
CATHOLIC, MY SCHOOL WAS CATHOLIC, EVEN MY DENTIST WAS CATHO-
LIC. MY LIFE GROWING UP WAS FILLED WITH THINGS LIKE MORNING

prayers on the way to school, writing re-
ports on the saintsfor my religion classes,
family rosaries beneath the crucifix and
pictures of our Lady and the Holy Father,
and eating Sunday dinner with our parish
priest.

I had virtually no contact with Chris-
tians outside the Catholic Church. When-
ever someone would say they were Meth-
odist or Lutheran | would picture cold,
proud looking ministerspreaching fireand
brimstoneto their congregations, and when
someone would say they were Baptist |
would think of afiery minister preaching
to shoutsof “Amen brother!” and the Gos-
pel Choir in the background starting up
choruses of Amazing Grace.

No surprise, therefore, that when |
heard that there was to be a*“ Preach Out”
on campus featuring two Protestant min-
isters along with Father Michael, | was
not inclined to go. What could | learn from
them, | thought? I’'m Catholic, they’re
Protestant. End of discussion. (I had heard
of “Ecumenism”, of course, but | aways
regarded it as something priests need to
be concerned with, not 1.)

As the date came closer the subject
came up oftenin conversation, and | heard
various views on it (both positive and

negative). Several studentsexpressed res-
ervations about the appropriateness of hav-
ing Protestants preaching on a Cathalic
campus. Thisattitude fit in with my own
initial feelings, and | resolved not to go.

But when the night arrived | realized
| had to go. | had to go for the

love of God, and in so doing shattered all
my prejudicial illusions about their faith.
There | was, realizing that not only
wastheir faith real, it was greater than my
own. What was al my proud attachment
to Catholic Culture worth, | thought,
unless | too have true faith in

precisereasonthat | did notwant  \\ h Christ ?

togo. | realized | had beenform- at COUI d These Protestants opened
ing opinions based on somebody | |ear n from my eyesto the beauty of faith,
else’scritique, rather than on my th | and to how much | can learn
own experience. | did not even em, from a true follower of the

know what they were going to
say, so what right did | have to
object?

When the night arrived |
headed over to Christ the King

thought?1’m
Cathdlic,
they're

Messiah. At the same time |
recognized how a deepened
faithin Christincreasesmy un-
derstanding of and devotion to
the Church, and enriches my

f\?/lhapel N gtecllvgged ln j (;JSt :j Protesant. %Fﬁ:i erlci of thg Saciar?ﬁnts
arcus Grodi introduc ithout knowing it, those
the first speaker (a Methodist). End of Protestant ministers (and Fr.
He spoke, followed by a Baptist ; ; Michael) helped me gain a
minister, and finally Fr. Michael. dl SCuSson. greater appreciation of the gifts
Their message was passionate, of the Church.

moving and very clear. It wasacall for us
to become more closely united with Jesus,
to make Him our personal Savior. They
bore beautiful witness to the power of
Christ in their own lives and of the work
He had done in and through them. They

| now have a different view of
Ecumenism. Prejudice and misunder-
standing no longer cloud my perception
of our brothersin Christ. | do not pretend
to know much about Protestantism, but
having learned at least something, | can
say | will celebrate the similarities we
share, while | appreciate the differences.

Thedifferencesareimportant, and we
can only pray to Mary and the saints that
someday all our “ separated bretheren” will
sharein the fulness of our Faith. But, un-
til then, we can and should have
“communio” with these brothers.

Thank you, Fr. Mike, for inviting these
ministers to our University, for your
leadership, and for your words of wisdom.

Katherine DeLineis a sophomore in Hu-
manities and Catholic Culture.
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Corecurriculum

Continued from page 1

1. Fundamental knowledge.

| take it for granted that the courses
that make up a student’s general educa-
tion, or liberal arts education, should con-
vey fundamental human knowledge.
These courses should center around the
knowledge of “first things’ in the various
disciplines, otherwise they will never
serve to promote a sense for the unity of
al truth. But at present we let count as
fulfilling the general education require-
ments all kinds of courses that can in no
way beinterpreted as fundamental or lib-
eral. According to the Catalogue and the
official lists of courses published in re-
cent semesters, courses such as Youth
Ministry, Administrative Law, Radio Pro-
duction, Gerontology, Stagecraft can al
be taken in fulfillment of the 48 hoursre-
quired of every student in general educa-
tion.

These are all important courses, es-
pecially for magjors, and | am not propos-
ing that any of them not be offerred. The
guestion is why any of them should be
reckoned to the general liberal education
of a student. According to my anaysis
of thelist of coursesfor the Spring of 1996
(excluding the education courses), 76% of
all courses offered can be taken in fulfill-
ment of the general education require-
ment! We seem to have gone so far in
promoting diversity and choice that we
have forgotten to provide adequately for
truly foundational knowledge, knowledge
that has some chance of forming a unity
in the mind of the student.

2. Building

Within any given course, one unit
buildsonthe previousunits. Itisthesame
within any major program, where one
course typicaly builds on another. But
this so meaningful principle of letting one
thing build upon another is discarded
when it comesto the general education of
our students. When an instructor teaches
a course falling within one of the five ar-
eas of our general education requirements,
there is not a single book or idea that he
or she can presuppose. Some of the stu-
dents may have almost completed the 16
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courses required of them, but not even in
their case can weteachers presuppose any-
thing. Thereisquite possibly not asingle
coursethat all of these students have had.
We never have the opportunity of picking
up where our colleagues |eft off, but are
aways beginning from the beginning.
The result is devastating for under-
standing the unity of all truth, which has
alwaysbeen recognized as one of the great
achievementsof liberal edu-
cation. (Besides, thefaculty
committed itself to promot-
ing a sense of this unity

Though

student almost to be a law unto himsalf;
here communio givesway to rugged indi-
vidualism.

People argue in behalf of the present
regimeof general requirements saying that
it alows for diversity. But would it be a
good idea if, for the sake of diversity in
the European experience, we sent some
students to Oxford, some to Florence,
some to Salzburg, some to Madrid—in-
stead of having our own
Austrian campus where all
our students in Europe are
together?

when it passed last year its [Unlversty You may ask at this
Philosophy of the C_urrigu- Students] are point: but.what exactly is
[um, an important university the educational advantage
document that thereadersof  €Nthused about  of a common learni ng ex-
the Concourseshould get ac- t- perience? | would think
. . jcular . ;

quainted with.) And why par that, just as we are social
this loss of unity? Becagse cCourses and beingsinso many other're-
all the work of integrating . spects, so also in learning
what islearned isthrown on particular and understanding. When
cmotnep hesucensbe. (EBCENS o conversaton
cause, beyond the content of 18] general and debate, they can teach
our own course, we do not . each other. We all know
know what it isthey are try- educatl on, how this works in the set-
ing to integrate. Each stu- ting of asingleclass. C.S.
dent has a different body of they ShOW no Lewisremarksin oneplace
knowledge that he or she gl’atéu| that students can some-
struggles to understand in " timesteach each other more
terms of first principles. recognltl on that effectively than the teacher
only pats Thelaok ol ey LTEPIOGTAM e et 0 find e
sequencing in the curricu- of gener al unity of truth—aslong as
lum, as well as the lack of . it isin the same materials
any designated courses, pre- educaII onasa that they are looking for
ventsusfromteachingabout \pAholehashbean  unity. Of course it is true
thewholethat the partsform. .. that students studying dif-

adecigve ferent things can aso pro-
3. Communio Iearnlng mote fruitful discussion.

Since everyone can do
his own thing in the area of
general education, the stu-
dents do not have acommon
experienceof learninginthis
area. They have a strong common expe-
rience in all that concerns religious life
(liturgies, Life in the Spirit seminars,
households); they have a common expe-
rience in Gaming; they have it in most
major programs. It is being strongly
stressed inthisyear’ stheme of communio.
But in general education we alow each

experience.

But with only 48 out of 124
hours being available for
general education, there
will in any case be plenty
of diversity inthe studies of
our students, no matter how tightly we
structure those 48 hours. The questionis
whether we have a reasonable balance
between diversity and unity.

4. Catholic culture
Franciscan University prides itself
on standing in the Catholic tradition of



liberal learning, the tradition of Cathalic
thought and letters and art. It is one of
our identifying marksinthe Mission State-
ment. Thistraditionisembodiedinworks
such as the Confessions of St. Augustine,
the Summa of St. Thomas, the Cathedrd
of Chartres, The Divine Comedy of Dante,
the B-minor Mass of Bach. The way the
curriculum works now, only asmall frac-
tion of our students will ever encounter
even one of these works and grapple with
its content. How many of our graduates,
if asked what Catholic culture is, would
be able to explain it? How many could
explain how it grows out of classical
Greek and Roman culture? We strongly
stress Catholic doctrineand Catholic prac-
tice, and rightly so; but we do not show
any kind of comparable concern for
Catholic thought, Catholic imagination,
Catholic sensibilities. Otherwise the
general education requirements would
not allow students to elect around the
courses presenting some aspect of Catho-
lic culture.

You see the common denominator of
these concerns: general education at
Franciscan University lacks coherence; it
does not promote effectively the unity of
truth in the minds of our students; it does
not initiate studentsintegrally into Catho-
lic culture. It isoften said that our ageis
marked by afragmentation of knowledge,
by a specialization that creates many
spheres of knowledge apparently having
nothing to do with each other. In #16 of
Ex corde ecclesiae John Paul calls upon
Catholic universitiesto resist thisdisinte-
gration of knowledge. Itisaboveal in
our general education that wewould have
the opportunity to resist: but who can se-
riougly claim that our present general edu-
cation requirements succeed in offering
much resistance to it?

Look at thegeneral education require-
ments at other universities, and try to find
one where general education is even less
structured than it is here. All the ones |
have looked at have four or five general
areas within which students must choose,
and these areas commonly resemble some
of our five. Many secular universities
have more structure and order intheir gen-
eral requirementsthan wedo. St. Francis
in Loretto has considerably more. We

strivefor the highest excellencein there-
ligious commitment of the University; but
we remain completely undistinguished
in the way we do general education. Of
course, many individual courses offered
here are excellent and compare favorably
with the best that might be found within
the general requirements at other univer-
sities; but | speak now not of individual
courses, but of the curriculum, of the
coherence of our general education
courses, which is where we can contrib-
ute to recovering a sense of the unity of
knowledge.

That general education is at present
not effectively organized at Franciscan
University, isclearly reflected in the way
inwhichitisreceived by the students. As
far as| can seeg, it does not make a strong
impression on them; they do not experi-
ence it as one of the great events of their
learning experience at Franciscan Univer-
sity. What they remember when they
leave s, first of all, the intense religious
life of the University; after that they are
liable to remember their major program.
Though they are enthused about particu-
lar courses and particular teachersin gen-
eral education, they show no grateful rec-
ognition that the program of general edu-
cation as a whole has been a decisive
learning experience.

Just look at the way general educa-
tion can affect the students at universities
whereareal corecurriculumisinplace. |
spoke recently with awoman who gradu-
ated with amajor in nursing from the St.
Ignatius I ngtitute at the University of San
Francisco. She said that the liberal arts
core was an unforgettable learning expe-
rience, and that 15 years later sheis still
drawing on what she learned in that core
as sheteaches her own children. Asl lis-
tened to her it struck methat | have never
heard one of our students or alumni speak
like this about our general education re-
quirements. When awell-crafted core cur-
riculum works, students gratefully recog-
nize that it is working, and they experi-
ence themselves being educated and en-
larged precisely by the core. This grate-
ful recognition does not exist here, and
perhaps my four points above giveagood
part of the reason why it cannot exist.

The alumni at Columbia University

apparently feel soindebted to Columbia's
corethat, when changestoit were recently
proposed, the alumni revolted and stopped
thechanges. If word getsout to our lumni
that our general education requirements
are going to be changed, | feel sure that
we will not hear a peep, not a whimper
from them. They will not even remember
what the requirements were.

The student representative on the Edu-
cational Planning Committee, Lisa
Gulino, agrees with my assessment. |
asked her to take soundings among the
students on the general education require-
ments, and she reported back to me in
writing asfollows: “1n speaking to many
of the students from a wide range of ma-
jorsand ages, | find that they cometo the
conclusion 1) that there is aweakness in
the cohesiveness of the core curriculum,
and 2) that students feel that they lack a
way of getting a foundational overview
of the liberal arts.”

Finaly, I think we should let ourselves
be challenged by the fact that universities
and colleges and even community colleges
are everywhere restoring a real core cur-
riculum, afact that iswell documented in
the National Endowment for the Humani-
ties study, “Fifty Hours. a Core Curricu-
lum for College Students.” No onewants
tofollow davishly thelatest trendsin edu-
cation, but after all, the great curricular
changeshere at Steubenville of 1974 were
strongly conditioned by the trends of that
time. Sometimes thereis good sense ex-
pressed in these trends; sometimes they
bring some needed corrective. It should
in any case give us pause that, for ex-
ample, Piedmont Virginia Community
College hasfar more of acore curriculum
than we have. Perhaps it should give us
greater pausethat St. Francis College has
recently restored something of acore cur-
riculum.

But what do you, the readers of the
Concourse, think about all of this? As|
said, you should have alarge voicein the
faculty deliberations that are now going
on. One way of raising your voice is to
respond to what | have written.

Dr. Crosby is Chairman of the Philosophy
Department at Franciscan University.
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Continued from page 1

familieswho “let God decide” how many
childrenthey will have and when they will
come. Without judging the legitimacy of
thefirst group’s choice, the doctor wasde-
cidedly moreimpressed with the second—
in general, he said, they were the more
generous, joy-filled and well-adjusted
families—the better representatives (he
implied) of the true Catholic ethos.

| bring up this article because it pro-
videsaclear casein point of an attitude |
think is rather prevalent among serious
Catholics (though not always stated so
forthrightly), and which I wish to chal-
lenge.

There is no question that the sort of
families named “providentialists’ by the
doctor are worthy of our admiration. To
bewilling to endure the sacrificesand tri-
alstoday’s" culture of death” makeinevi-
table for large families, out of love for
children and commitment to Faith, is to
be at least a hero, if not a saint.

| question instead his portrait of the
first group, and the way he drawstheline
between the two.

Without presuming that theinterview
adequately expresses the doctor’s real
viewson the matter, | can till say that, as
itis, it leaves the reader with the impres-
sion that he thinks Catholic couples who
practice NFP, by the fact of their practic-
ing it, are somehow more worldly—Iess
radical in their commitment to thefaith—
than couples who choose not to practice
it. Hedoesnot at all suggest that they sin
in using NFP—he deliberately speaks of
those who use NFP | egitimately—only he
wantsto say that (in hisopinion) thetesti-
mony of their livesis not so inspiring as
that of the providentialists.

Thus the line is drawn not between
those who have sold out to the culture of
death and bought into the contraceptive
mentality, and those who lovelifeand re-
spect the moral law, but within this sec-
ond group between those who use NFP
and those who choose to let God decide
how many children they will have.

Andthisisavery persuasive distinc-
tion. Who of us does not know of and
immediately recognize the difference be-
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tween families of both thesetypes—fami-
lies with numerous small children and
hardly any money, whose generosity and
courage and sacrifice deeply impress us;
and then familieswho adhere to the teach-
ing of the Church against artificial
contraception, but who have only two or
three children and seem to live rather me-
diocre lives, from a reli-
gious point of view, hardly
distinguishable from the
culture at large.

Whywould

send them—these freely and generously
choose not to practice NFP. But thereare
also those who, either through ignorance
of NFP, or becausethey interpret “serious
reasons’ to mean “direstraits’, or because
they have been taught to consider any fam-
ily planning a “compromise” or “less
holy”, find themselves having baby after
baby while they are feeling
more and more strung out
and less and less in control
of their lives.

But, persuasiveasit s, anyoneinsist Thus, we have a new
here’s my problem with it: line to draw, which cuts
it is misleading; it is not that those... across the two groups de-

fully consistent with the
teaching of the Church; it
tends to foster a spirit of
judgmentalism, and to cre-

who have
children

scribed by the doctor. It lies
between those who live out
their married vocation only
partialy, or half-heartedly

ate false consciences V\ﬂthOUt and largely in the dark, and
among the faithful. a/er those who approach it

Consider, for instance, ] r%”y prayerfully, with a sense of
how the distinction doesnot cong der | ng religious seriousness, com-
account for the all-impor- ) . mitment and sacrifice. There
tant fact that among those GOd SVV'” are users of NFP in both
Ya\t(?gazﬁgcgrli\:iig ;[;l?jri?fzrf for thell' grougféwing the line this
ent types. There are those fam |IeS, are way assistsusinavoiding the
who do so because they P chronic sin of judgemen-
think that to keep their fam- I|V|ng more talism, since it makes it

ily small is a better way to
realize their material goals
in life, while avoiding too
much unpleasant stressand
strain. These may well appear to be com-
promising with the world and only luke-
warm intheir religious commitment. But
then there are aso those who, with great
gratitudeto God for Hisgenerousand lov-
ing Providence, and with prayer and seri-
ous discernment about His will for their
lives, make use of the means He has pro-
vided to space their children, in order to
better live out their vocation asamarried
coupleandtheir duty to educate each child
who comes. These use NFP, not asa way
of avoiding or mitigating the demands of
their vocation, but rather asan instrument
for living it out more perfectly.
Andthisdistinction is echoed among
the so-called providentialists. There cer-
tainly are somewho, with clear mindsand
full knowledge and deep prayer, joyfully
opentheir heartsand their hometoreceive
as many children as the Lord sees fit to

Catholidy’ .2

much harder for anyone “on
the outside” of a particular
couple to discern to which
category they belong.

Now, some may object that my dis-
tinction assumes that NFP can be used in
this way. True, but it scemsto methisis
an assumption amply justified by the
teachings of the Church (Humanae \Vitae
as well as more recent statements by our
Pope) as well as by the experience of
countlessfaithful. | myself am acquainted
with many “NFP families’, whose lives
are pervaded with faith—with aprofound
consciousness of the indwelling of the
Holy Spirit and the possibility of being
able “to discern His most holy and per-
fect will”, who openly profess their de-
sireto livewholly for God, who seek Him
and His will for them daily in prayer,
whose love for their children is manifest,
whose children are beautifully raised—
full of confidenceand simple, joyful faith.

Who are we (who is anyone?) to
suggest that, since they use NFP in



less-than-dire-straits, they have compro-
mised in this most serious area of their
moral lives? How could we even hint that
athough their professed desire is to be-
come holy and to raise saints for the
Church, in truth they have neglected to
“take up their cross’ and really lay down
their lives; they’ ve kept something back.
Why would anyone insist that those (and
there are some) who have children with-
out ever realy considering never mind
prayerfully discerning God’swill for their
families, are living “more Catholicly”,
simply because they have not made use
of an instrument the Church hasfully and
repeatedly sanctioned?

| realize that many couples practice

NFP sdlfishly, without understanding the
essential ordination toward children in
marriage, and without openness to God's
will. Thisisreal causefor concern among
Christian leaders and teachers, and | ap-
plaud efforts to encourage such couples
to live more generously—to deepen their
religious seriousness, to examine their
motivations, and (perhaps) to expand the
borders of their families by being open to
more children.

My complaint is that zeal for this
cause often runs to the excess of unjusti-
fied generalizations, or interpretations of
Church teaching that are unwarrantedly
particular. Such are encroachments on
the sovereign right (and sacred duty) of

individual consciences to discern the
DivineWill for their families. Besidesthat
such excesses frequently harm the very
people they were designed to encourage,
they tempt usto pride and self-righteous-
ness—to the sense that we are among the
rarefew who are“radically” living out the
teachings of the Church.

L et usencourage Catholic familiesto
live more completely for God, but let us
do it with profound reverence, with hu-
mility, and without being “more Catho-
lic than the Pope”.

Kathleen van Schaijik isan alumna of the
class of ‘88, and Editor of the Concourse

OpusDsi

continued from page 4

refreshing and encouraging it is for them
to seeaCatholic university wherethe spiri-
tua lifeisaliveand well; where the truths
of the faith are proclaimed unabashedly
in homilies and in classrooms; where the
Blessed Sacrament can be adored at any
time of the day or night. On most of the
other campuseswhere Opus Del hasacol-
lege apostolate, thisissimply not the case.

Still, having granted all this, one may
still ask what specifically Opus Dei hasto
offer to the University and its student bodly,
who aready receive so much great teach-
ing and formation?

In my opinion, Opus Dei bringsanew
dimension to the spiritual life on campus
initsdistinctively “lay spirituality”. Most
of usstudentswill be calledtothelay life,
either married or single. Not every reli-
gious community made up of lay people
(third orders, for instance) practice and
foster adistinctly “lay spirituality”. More
often than not, certain devotions and prac-
tices proper to the religious life are sm-
ply adapted and applied to thelife of alay
person. Thereis certainly nothing wrong
with such an approach, but it is something
different than what Msgr. Escriva had in
mind in founding Opus Dei. He had in
mind a*“lay spirituality” wherethe princi-
pal means to sanctity was not adapted re-
ligious practices but ordinary secular ac-
tivitiescarried out with asupernatural pur-

pose; material work itself is transformed
into prayer. This is Opus Dei’'s unique
charism—to help people transform their
work into prayer.

In order for work to become a prayer,
it must be taken serioudly, it must be done
well, becauseitisbeing donefor God. As
students, the work which we must sanc-
tify is our study. There is till a strong
tendency among some students here to
separate their life of prayer fromtheir life
asastudent. Thosewho participateinthe
spiritual formation of OpusDei often hear
that study isaserious obligation for them.
We want to study hard and well, not just
to receive a good grade, but above al to
please God who allowsthiswork to bethe
means of our sanctification.

The seriousness of the academic life
and itsintimate connection with the spiri-
tual lifeisamessagethat needsto be heard
more at the University. Opus Dei’s pres-
ence can, (and aready does) help stimu-
late the academic fervor of the students,
serving as akind of catalyst in thisregard
asthe University continuesto grow into a
true center of Catholic intellectual lifein
this country.

Perhapsthe greatest benefit | havere-
ceived through my contact with Opus Del
has been the personal spiritual direction
offered to me by their priests. Now spiri-
tual direction is nothing unique to Opus
Dei. Itisjust that for the priests of Opus
Dei, spiritual direction is one of their pri-
mary forms of apostolate; it is something

they want to do; it is something that they
are very good at doing.

| know that some of the friars and
priests on campus give spiritual direction
to many students, but they are so often
busy with other obligations that it would
be impossible for them to give regular
spiritual direction to all who desire it. |
do not know the extent to which it is true
on our campus, but often regular spiritual
direction is a thing reserved for seminar-
iansor thoseinreigiousformation. Those
without areligiousvocation areusualy left
to the ordinary means of spiritua direc-
tion, namely, the Mass and the counsel
given through the sacrament of Penance.
Thanksto Opus Dei, many more students
have the opportunity to receiveregular and
solid spiritual direction. This, | think, can
only be seen as an asset to the spiritua
opportunities offered to the students at
Franciscan University.

Opus Dei is primarily a personal
apostolate. Itsreal fruit and what it most
authentically has to offer the university is
hidden within the heart of each person who
hascomein contact withit. If but one per-
son hasbecomeholier and hasfallen degper
inlovewith Christ and the Church through
the apostolate of Opus Dei, then the
Franciscan University should see OpusDel
only as a close friend and a collaborator
with her in the fulfillment of her mission.

Richard Gordon is a graduate student in
the University's MA Philosophy program.
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Why Not Extend the Concourse Conversation? 3‘

If you know someone—parents, alumni, or friends of the University—who might like to receive a compli-
mentary issue of the University Concourse, please complete the following and return it to Jules van Schaijik,
Philosophy Department, Franciscan University, Steubenville, OH 43952.
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Address Address
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Phone Phone

Relationto the University Relationto the University

Off-campus Subscriptions

To receive a semester (8 issues) of the Concourse at home, please send a check ($10 in the United States, $20
international) made payable to the University Concourse to Mr. Jules van Schaijik, 915 Belleview Blvd., Steubenville,

OH 43952.
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